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Abstract

The semantic study of sounds forms the basis of contemporary linguistic studies. It
complements the linguistic studies with other dialects to form the first building block from
which the huge structure of Arabic grammar is built. We tried to read this grammar by
reviewing a scientist who is considered one of the most famous scholars of grammar at the
present time, to form a picture full of theories and applications. Therefore, the features of this
study reflect the accuracy of this science and the breadth of horizon for everything that is
present and renewed.

Introduction

Human sounds are studied within dialectology. Every society has a standard language,
from which several dialects branch off, as Iraqgi speakers in the center, south and north. The
listener notices a great difference between these areas, as well as the difference that occurs with
the standard language. This means that the best way to study dialects is to study them in
connection with the uttering human being. This is what grammar and linguistic sounds have
done. In dialects, we find that the qualities of sounds begin to change to other qualities. This
leads to generating new sounds, and other connotations, or multiple forms of a common
meaning. The phonetic connotation is manifested in its dialectical phenomena, including:

The importance of sound in dialectology

Linguistically: “ < sasawut’ a sound” is the bell when makes a sound ¢ ©lssaat’ made
asound’, < s=uysautu’ to make a sound’, <bas‘usatu’ a sound is made’, U swsawtun’ a sound,
<lalassat’ made a sound’, and © 4 & 3asawata bihi’ used something to make a sound. (Bin
Ali, 1414 AH.). So, the sounds “s" w, “ s‘waw”, and * <‘taa” are principles. It is everything
that resonates in the listener’s ear.” (Zakaria, 1979).

Idiomatically: Al-Jahiz defined “It is the instrument of articulation and the essence
through which the juncture takes place, and in which there is composition. (Al-Jahidh, 1423
AH). The movements of the tongue will not be verbal or speech, measured or scattered except
by the appearance of the sound. In the contemporary linguistic lesson, the smallest unit of the
distinct phonic units. (Astitia, 2008)

The phenomenon of Hamza and simplification among the dialects of the tribes
When looking at the modern Arabic dialects in the Arab countries, we see some of these
dialects restrict the diacritic of Hamza, while others simplify using it. This undoubtedly
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explains the difference between the habituating Arab tribes in the Arab world. Some of those
habituating tribes undoubtedly were using Hamza, and others simplify it. We inherited two
phenomena from our ancestors: the hamza and simplicity. It was mentioned in (the book of
“Lisan al-Arab”) where “Abu Zayd said: The people of the Hijaz, Hudhayl, Mecca and Medina
do not show the hamza. (Abd-Al-Bagqi, 1985). Isa bin Omar said: I do not take Tamim’s words
except with showing tones. Among the other tribes that tend to restrict the Hamzah were
Tamim, Taym Al-Rabbab, Ghani, Akl, Asad, Ageel, Qais, Banu Salama Asad, as for the Hejaz,
Ghadhrah, Hudhayl, the people of Medina and Ansar, Quraish, Kinana and Bakr. They tend to
stay away from using the Hamza either by reducing or simplifying pronouncing it at other
times, or by converting or transferring it at other times.

Giving the Hamza its full value and simplifying it in “ s-saHamu-Hamou” father-in-law

The people of Hejaz say: “This is « 3»xhamu” father in-law” and & 3x shamou” your
father in-law”. The word “ #23 shamou’ father in-law” is treated as the word “ s3iqaru’ read”,
gari-un ¢_8,  taikhataa’ mistake” and the like” (Al-Jiani, n.d.). The in-law is everything by
the husband, like the father and brother, so they are the in-laws, one of them is the “in-law”. It
has four dialects: “ WaHama” neck”, “Hamou” in-law*, « s«<aHamou” like ¢ s'‘abu’ father’,
and ““ 3Hamiun” with quiescent glottalised ‘m’. Al-Asma’i mentioned that the man in-law and
the woman in-law, is glottalized. Tamim’s saying: "43»Ju’una” with Hamza, and the people
of Hijaz: Jonah, which is the husband’s father and the wife’s father (Al-Humairi, 1565). He is
everyone who is the guardian of the husband from his kinship are the woman’s in-laws, and
her husband’s mother is her mother-in-law, her husband’s mother-in-law is her husband’s
cousins, and her husband’s in-laws are his relative in-laws. There is no other dialect making
use of this. (Al-Zubaidi, 2001)

Simplicity
The simplicity is represented in:

Simplicity by omission: “’waelli-umh’ 42Ls” woe to his mother” from “wael-li-umha
42¥ Jis” woe to his mother.

Most of the Arabs kept omitting the Hamza in the word “Umm” in: ( 4=¥Y Jsswael-li-
umha’ ‘woe to his mother’). So, they said “wael-li-umha’ 42¥ J:5 ”woe to his mother” (Ibn
Malik, n.d.) Abu Ali said: The origin of ‘wael-lumha 45’ “woe to his mother” is “4x¥ Jas”.
So, the lam was omitted from (“waeel” Jis‘woe”) and the Hamza was omitted from (umuh”
his mother). The lam, which is the lam in (“wayl” Jis‘woe’). Then it was deleted due to the
frequent use in Lisan Al Arab (Abu Ali, 1987). It was mentioned in the book of “The Secret of
the Syntax of Expression” that the Hamza was omitted when it mentioning the word “umm?”,
as some Arabs pronounced it “waylumh ‘4<l s”woe to his mother”: (Al-Mawsli, 392 AH). As
for what indicates that it is a compound word, they say: ‘wayl-umh’ 42l s”woe to his mother”
denoting “woe to his mother. Ibn Hani narrated, on the authority of Abi Zaid: ‘rajul waylumuh’
woe to the man’s mother” denoting ‘dahia’ “artful person” (Abu Mansour, 2001).

Simplicity by substitution

Substitution of the Hamza by “alif ‘7 as in “bwSaba’a”

The author of Sharh Al-Tashil mentions that some Arabs said: the hands of Saba
scattered” without Hamza, on the dialect of the Tas’hil (Ibn Malik). Substituting and combing
letters is one of the Arab traditions in speech, (Al-Jindi, 1983). So, we find that the realization
of the Hamza is one of the characteristics of the Tamimi dialect (see: Arabic dialects in heritage,
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319). Arab tribes, including the Quraish and Khuza’a, have uttered the Hamza by simplicity
according to the words Katheer Al-Khuza’i:

agial sl 3 Jiel L 13 Jalall 50 Y
Do not insist on the matter if he does not like the words arising the issue of urgency.

The origin of the verb (“ al si‘tra’am” ‘like’) is used with Hamza. One of the people
sitting said to him ‘you made a tone’. Katheer said “at which part? He replied “in your saying:
Do not insist on the matter if he does not like the words arising the issue of urgency. So, Katheer
said to him, "do not talk anymore" This is my tribe’s saying. (ibid)
Substituting the Hamza by “s waa”: “s%’ buus” misery” stemmed from “ ~5‘bu’s”
misery”

It is said: ** (=% 435 25 25 yaum-un nu’amu wa yaum-un bu’s (there is a day of felicity,
and there is a day for misery). The plural of ( &inu’amu ‘felicities’) is abu’su’ &wsi<felicities
and “ (»¥‘busun’ ‘misery” is ‘abu’su’ Cwsi‘miseries’ (17). The author of the explanation of
simplicity cited a poetic verse to the fact that the source (“ +%‘bu’s” misery) is renowned by
the Hamza, is uttered without Hamza, causing multiple dialectological denotations as in the
poet’s verse.(Ibn Malik)

L 2 Ll g Lganni o) L 53 Al O il
Dress for each condition its suitable dress, either bliss or misery

The word “ (»%bu’s” misery’ Llba’sn, «basa <uland Ba’asa’ iLcould denote power,
misery, wretched, strong, intensified, encouraged, and greedy (Mustafa et al, n.d.). The
simplicity of the Hamza is quiescent after a movement by replacing it for the period of its
homogeneity. If it is after Fatha diacritics, it would be replaced by “ lalif”, such as “(\<’ kaas”
a cup”. Substitution of letters is the dialect of Hejaz, whereas the use of Hamza belongs to the
dialect of Tamim. The people of Hijaz make use of Hamza. (Al-Baghdadi, 1400 AH).

Substituting the Hamza by “ s‘ya’a”: “ («ibi’es” to afflict” and “ s«bies” wretched”

The author of Sharh Al-Tas heel mentions that Arabs have a specific language for the
word “ usubie’s ‘to afflict” in which the Hamza is changed, as in “ Gsubiesa’. The saying is that
its origin is “ ubi’s ‘to afflict”, so it was simplified to ““ u«x‘b’is ‘to afflict’ (Ibn Malik). It
was mentioned as ( s<ubei’s ‘to afflict’) in six dialects. The most common one is ( 5<:Bi’sa ‘to
afflict’) with Kasra on ‘ «ba’a’, sukiin on the Hamza, and Fatha on the “S”. Arabs made the
weight of ““ _«ubi’s ‘to afflict” as in “ 55%Qaru’ read” by quiescence of the noun of the verb as
a dialect (Al-Saghani, 1979), where the diacritics of Kasra is placed on the third dialect ( o
‘bi’isa) by placing the Kasra on the “ «b” and the Hamza (‘¢) with Fatha on “s . The fourth
is (be’isa) pronounced with Fatha on “b ‘<", the sukiin on the “¢” ayin” of the verb form which
is the “ya ‘" in this word and the Fatha on “s ‘w+”. The fifth (bi’es) with the Kasra on the “b<”
and simplifying the pronunciation of the Hamza into “ys” where the Kasra before it and Fatha
on “su+” would be more appropriate. (Atawatt, 2016). It was heard from some Arabs saying
“ Ouy“bi’es” and does not restrict the Hamza and utter the letter on its original pronunciation
(Al-Siraj, 316). It is turned into “yacs” according to what they said “ Y» ssyoumithn’ that day’
(Hindawi, 2013), as Arabs say o) _all <u #” Qarytu alquran” I recited the Qur’an. This is a dialect
in recitation by simplifying the pronunciation of the Hamza as “yacs™. The sixth is ( {xSba’s,
power’) pronounced with sukiin on the first letter, Fatha on the Hamza, and sukiin on “s u+”,
which is a rare dialect where the first consonant letter is assimilated with the last letter in the
word that preceded it, as in “0<& %) B ya-zaydu ba’sa’ ‘O Zayd, woe unto”. The Hamza is
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pronounced as “yaacs”, but is not pronounced as (waw s). They did not say: This is in the letter
that is not separate, which is a rare dialect (Sirajj, 316).

Substituting the Hamza by ‘ha’ =#. Gfaka’ ‘do not’- < dehiyaka’ ‘do not’

Arabs substituted “ °ha” by the hamza i.e. (iaka &9’ by you) and ( <layaka’ by you’),
so they said: ( <wHayyak ‘by you’) and ( \w‘Hayya ‘by you’). They used substitutions
according to the nature of her pronunciation of speech, so they said ( Jx& ¢ ¢lliaka an taf’al
“don't do it) and ( =& o <hwhiaka an taf’al, don't do it). Some Arabs substituted ‘4” ha” with
Hamza as *“: {&adhiyaka ‘by you’ cited from the Noble verse.

D (et ) 5 355 ABIE is You we worship and You we ask for help.( Al-Ftiha, 5)

Qutrub stated that some Arabs said ( <i‘ayaka ‘by you®) withFatha on the hamza then
substituting the letter “ —4‘ha” which is with Fatha too. So, it is ( <ba“hiaka ‘by you’). Wati’a
tribe tended to say (&:lxé J2é Ga‘hin fa’ala fa’altu” if he does, I do) intending to say  &)I'n “if”
as in the saying of the Rajiz (Ibn Malik):

oladl Jile ) sall S Jlaiay A i cla

Beware of the woman whose body is light and her neck is long, and her heart is sinful,
and who has become accustomed to cheating and deception

Placing the Fatha on the requisitive Lam

The author of Explanation of Tas’heel mentioned that the requisitive Lam (The
imperative Lam) is commonly with sukun. It is commonly with sukun when preceded by (Alf
i, waw s, or thuma «3), but there is some Arabs pronounce requisitive Lam with Kasra, which
is a dialect of the Salim tribe (Al-Andalusi, 1855). Some of Arabs pronounce the requisitive
lam with the Fatha preceded by it. Ibn Malik said “The requisitive lam is pronounce with Kasra,
and is pronounced with Fatha when followed by “fa<s, waw s, and ‘thuma ¥ (Ibn Malik). The
requistive lam includes the lam of the request, command, and supplication, where most
grammarians express it by the lam of the command, where its movement is Kasra, and its Fatha
is for Saleemian dialect (Al-Andalusi, 1855).

The Kasra on the first radical of the verb (Al-Taltalah” the phenomenon of placing Kasra
on the imperfect verb)

Commonly, Arabs tend to pronounce the imperfect verb with Fatha like (““ xita’alam
‘know, “ wwiitadhab” go’, and “ aAlita’ala” ache’), whereas some Arab tribes pronounce these
verbs by placing Kasra on the verbs. The phenomenon of placing Kasra on the imperfect verb
was called (Al-Taltalah). The dialect pronouncing the imperfect verb with Fatha was the
highest rank which is the original, because the Arabic origin is Ismail, PBUH, where he
habituated in Mecca (Mursi, 2008). It was mentioned in Arabic language that the imperfect
verb ( alxitilam” know’) is by Kasra which is the dialect of Qais, Tamim, Asad, Rabi’a, and the
common Arabs. As for the people of Hejaz and people from the outskirts of Hawazin, Azd al-
Sarrat and some of Hudhayl, they say, * al=itilim “know” with Fatha diacritics. Some Kufians
scholars stated that using Kasra on the imperfect verb is acceptable, which is the dialect of Ban
Dhuba and some of Tameem tribe.” (Ibn Malik, 761 AH)

Substitution of sounds in the first radical of the word

Ibn Malik mentioned that the words on the weight of adjectival noun ( J=éf*1l) alternate
with the diacritics on the ‘fa’, provided that the second radical sound “¢” is one of the six
sounds of the throat ( alif |, »haa, gayin, zha, ¢ghayin, and #kha) such as * aalrahim’
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‘merciful, “ a=>_riheem’ merciful”. Few Arabs make the second radical (gayin) of the word
affiliated with the ‘fa’ in the diacritics, like saying “ Jd3dahr’ age, ¢ sa3dahar ‘age (Ibn Malik,
761). It seems that placing Kasra on the “f <5 in nouns, letters and verbs is a feature of Tamim.
It is likely that the tribes that resemble Tamim in Bedouin dialect are Tamim, Qais and Asad,
the other tended to the phenomenon of harmony.

Placing Sukun (quiescence) on the lam

Arabs tend to use diacritics on the lam of the word in accordance with the Arabic
diacritics for it in nouns and verbs. As for the Sukun of the lam of the word, it belongs to the
dialect of Tamim, Asad and some Najds (Taimur, 2002). Most of the sources specified the
Sukun of the verbal lam with Tamim, because of its prominent effect in Arabic speech. Tamim
made the lam of the noun with Sukun such as the saying of Allah Almighty:

(0585 peil UL ) 3)
and Our messengers are with them recording.” (Al-Zukhruf: 80).

The quiescence of the pronouns

The pronoun is famous for placing diacritics on both letter (* s2‘hua’ he), but the (‘2ha’)
is with sukun on some dialects, whereas the letter ( s‘waw) undergoes some diacritics for Arab
tribes. Banu Saad, Tamim and Asad tended to place sukun on the ‘waw’, if the pronoun
preceded by (waw s, fa<s, or lam J). It was found that there are some Arabs place ‘shada’ <
on the pronominal “ s*waw” (Ibn Malik, 761). The two aspects are equivalent in action, except
that Fatha is the well-known quotation, in the © s‘'waw and © ¢‘ya’ for the two pronouns ( s
‘hu’ he’ and 2°hia’ she’).

Phonological substitution: ¢ s.sETaori’ empty’ and ‘3£ Tao’i’ empty

Arabs tend to substitute the letters from one another. They say: (Taori, Tao’i’, Tawa’i,
and a Hamzated Tao’1’). They are all dialects of one word indicating the empty space, like Al-
Ajaj’s saying: (Haroon, 1997)

Gl e Gl SN g sk e ot sl
A land in which there is no human  except for the jinn

It is heard as “ & shtao-i” and used as “ s skTaori “inherent in negation, as Arabs tend
to say (there is neither a place nor anyone in the house), that is, there is no one in the house. It
is uttered as “ s sh‘tau-i” denoting the same meaning (Azdi, 1987). Two pronunciations were
added to, namely: “ (s s3h‘taua’i, and “ s statawi’ which is Hamzated.

Simplicity and Accentuation: the letter ‘s“Ya” in " which” and "' Lthat”

The author of Sharh Al-Tas’hil mentioned that the Arabs pronounced the connected
noun in many dialects, including the accentuated accent in the letter ‘Ya’ in the relative
pronouns “which and that”. In Arabic tongue, the accentuation of ""“ya’ is with Kasra. The
imams of Arabic have quoted these two verses as evidence in confirming the accentuation tone
in the relative noun (which and that). It was mentioned in four dialects: the best one is the
‘allathi” which” with Kasra on the letter  s‘ya” which is the most common one. The second
was the compensating the deletion of ¢ s‘ya’ with Kasra on the letter ‘<t” as in ¢ <dl‘alati’. The
third one was the placement of sukun on the letter ‘dh 3 to make a conjunction to pause as in
¢ Mlalath’. The fourth was the placement of shada on the ‘ya’ by saying ¢ sJdlallathi’. (Ibn Malik,
761). The shada was added more as in (s slahamari’ reddish” and “ i) 3>*dawari ‘rotating”.
Ibn Malik confirmed these two dialects by saying “he who and she who. The letter ‘ ‘ya’
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might be with shada either by Kasra or dhama omitting the “alif | and lam J” by reducing the
“ s‘ya’ carrying sukun. With this dialect, some of the Bedouins were uttering. (Ibn Malik, 761)

Imala (The deflection of the sounds /A/ towards /I/ so that it is raised towards [e]):(‘ ~‘bala’
Yeh) and (¢ . ~<‘mta’ when)

Arabs tend to use Fatha and the deflection of the sounds in whatever is easy for their
tongues, without being restricted to the dialect of their tribes, but some who are committed
to the dialects of their tribes preserve them with the existence of social cohesion between the
tribes. The books of dialects and grammar have indicated that the owners of the inclination
are; Tamim and Qais, and Asad, and the general people of Najd. The deflection of the sounds
and Fatha are two well-known languages that are the tongues of the eloquent Arabs whose
language is the Noble Qur’an. Using Fatha is the dialect of the people of Hijaz, while the
deflection of the sounds is the dialect of the general people of Najd, such as Tamim, Qais and
Asad. (Ibn Malik, 761). The Arabs have inclined ( ¢ bala’ Yes” and ¢ «‘mta’ ‘when) which
are one of the “nouns that cannot be conjugated, as Al-Khalil said: If you named a man or a
woman by ¢ As‘hata’ till’, Lbala’ yes’ or ¢ ¥‘illa’ otherwise’, it would be permissible to
make use of sound deflection” (Ibn Malik, 761). Through Al-Khalil’s saying, we find that
the case of the deflection of the sounds depends on the pronunciation, even if the connotation
changes.

The prolongation in ¢ #¥sFulai’ those, and * &ilsFulaika ‘those

The author of “sharh altaseheel ala hikayat alfira” ‘the explanation of the simplification
on the story of Al-Fara’ follows that the prolongation is in (“ ¥ sloula’i’ those’) and (* <l sl
ula’k’ those™) in the dialect of Al-Harithi. The shortening case in pronouncing these two words
is the dialect of the Tamimis (Ibn Malik, 761). The author indicated in another context that
(¢ «¥slula’) is shortened in the dialect of Tamim, and extended in the dialect of the people of
Hejaz, which the Noble Qur’an was revealed by. (Ibn Nadhim, n.d.) For instance, the Almighty
saying:

BB Y:¢(119:0) eyl siad £ )
Here you are loving them but they are not loving you. (Al-i-Imraan, 119)

~ Concerning the prolongation and shortening, Al-Kumayt said. Y325 +¥38 (s ped S
cuadl 5 23l Al e Usas™T was one of these people whom I was gossiped and slandered by.

‘Yshul’a’ those’ and <Y sloula’a’ those” with both prolongation and shortening cases
are expressing the masculine and feminine genders. If it is a near plural, then it has both
the masculine and feminine. ¢ ¢¥ s)‘ula’i’ those” with the prolongation case is according to
the language of the people of Hijaz, and with the shortening case is according to the
language of Bani Tamim.” (Al-Jiani, 1982). Al-Shatibi stated that “* ¥ sl‘ula’i’ those’ has
three dialects, not two, even though the second and third of them are weak in his view. He
said ‘One of them” what he intended to mention from prolongation with the Kasra without
Tanwin (nunation) like “‘ ¢¥s‘ula’i’ those’, which is the famous dialect. The second is
with Kasra by Tanwin, i.e. ¢ ¢k 58 ¢¥ sahau-lai qaw-muk’ These are your people’, ¢ ¢¥ 58 <l
raitu ha-ula’a’ I saw these people’, and © ¢¥3& < »marartu bi ha-ula’ I passed by these
people’. Ibn Jinni and Al-Jawhari narrated it on the authority of Abi Zaid, which was
narrated on the authority of 1bn Jinni: It is the dialect of Bani Aqil. The third is © ¥ slula’i’
these’ by placing Dama on the two Hamzahs without Tanwin as narrated by Qatrib. Both
the second and third dialects are rare, so they are not better than shortening, but perhaps
the shortening was better.” (Othaimeen, 2007)
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Incorporation and dissimilation:
The phenomenon of incorporation and dissimilation has emerged in the tribes of Hijaz
and Tamim. The people of Hijaz dissimilate weakness as in the saying of Allah Almighty “: &)
(YR é’SimZi(lf good touches you, it distresses them). Tamim uses stress like in the
Quranic verse il a5 i (6 ) (55 e, (And whoever opposes Allah, then indeed, Allah
is severe in penalty). So, it is permissible for the Hijazi to speak in the Tamimi dialect, and vice
versa. The Hijazi is more eloquent. The eloquent person who follows the agreement of the more

eloquent pronunciation is more frequent than the opposite (Ibn Malik, 761).

Incorporation in the abbreviated noun

Arabs mention the abbreviated noun that is limited to the well-known dialect like
(‘ &' »xbishrai” my tidings’, © ' s#hewai’ my fate, and * ¥ ssmewlai’ my king’) by keeping
the ‘alif” letter as it is without substitution, but Huthyla prefers the assimilation. Therefore, it
is uttered (“ (s_ibishra’ my tidings’, (ssshewi’ my fate, and ¢ {Jsemewlai’ my king”). An
instance for such nouns were expressed in the saying of Abu Dhu’ayb Al-Hudhali (Ibn Malik,
761):

§ yancain JSU5 1505358 ol el ) giiel 5 G5 | i

They went ahead of the moment of my fate and hastened to their death, so death took
them one by one

Assimilation

The author of Sharh Al-Tas’hil mentioned that some Arabs place Kasra on the ‘kaf’
letter of dual and plural cases after a Kasra or a quiescent ‘ya’, annexing the absent ‘-#ha’ i.e.
L& &) Marrattu bikima’ you’, &Sbikim’ you’, and ¢ ¢Ssbikin® you’, ‘I passed by you’, and
LS4 cue H‘raghibtu fikuma® you’, »Sé <ue jraghibtu fikum’ you’, and (Sé <we jraghibtu fikun’
you’’ ‘I desired you’ (Ibn Malik, 761). The placement of Kasra on the ‘kaf’ letter was called
(al-wakm), whereas the placement of Kasra on the 3™ person pronoun was called (alwahm).
Sibawayh (d. 180 A.H.) described the Kasra on the letter ¢ d°Kaf” in ( 2&4‘Fikim’ you’ and W<
‘bikima’ you’) as too bad dialect. It belongs to Bakr bin Wael. (62). It was said that it was the
dialect of a people from Rabia (Ali Addin, 1420 AH). Dr. lIbrahim Anis mentioned that this
dialect was taken from Bani Kalb, who are a branch of Quda’ah, whose homes were between
the borders of the Levant and the western parts of Iraq. They may have been influenced by the
Semitic languages that spread in those places, such as Aramaic and Hebrew. Both of them
favored placing Kasra upon such pronouns. (Anis, n.d.)
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