WffARES MILITARSS Social Science Journal

The Grammatical Notice in Inchoative and a Report According to
Ibn Ashour (D. 1393 AH) in his Interpretation of Liberation and
Enlightenment

By

Muhammed Jasim Abed
Department of Arabic College of Education for Human Sciences/ the language/ University of
Anbar/ Iraq

Mzher Mahummod Ibrahim
Department of Arabic College of Education for Human Sciences/ the language/ University of
Anbar/ Iraq
Email; mez20h2006@uoanbar.edu.ig

Abstract

The study aims to examine the grammatical structures of the words "the beginner" and
"the predicate™ in the Qur'anic verses where Ibn Ashour announced the grammatical notice, as
well as expose readers to the expressive secrets hidden therein. It also seeks to state the
grammatical experts' and commentators' perspectives on the matter. An introduction, an intro,
six issues in the notification, and a conclusion were all covered in the research. The preamble
was devoted to defining the notification linguistically and idiomatically, and a brief definition
of Ibn Ashour and the study was devoted to the verses in which the notification was mentioned.
The issues and the verses were arranged according to the occurrence of the verses in the
chapters of the Holy Qur'an. As for the issues, they are: His saying: (Praise be to God, Lord of
the worlds) between predicate and creation, the benefit of following (Lord) to the word Majesty
with the permissibility of cutting it, the rule of repeating the indefinite, the statement of the
pejorative noun, and the opinion of Zamakhshari In downloading the adjective in the status of
changing the essence, And the disagreement of grammarians in adding (month) to the signs of
the months in the Holy Qur’an, and the indication of the noun of the sign to an unspecified
thing, and the doctrines of grammarians in conjugating the predicate (I) connected to the f, and
the advent of the predicate and the predicate are defined for the sake of shortening, and as for
the conclusion, I mentioned the most important results and recommendations.
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Introduction

The grammatical notice is considered one of the linguistic phenomena and one of the
ills of grammar that was frequently mentioned in the speech of the ancients and their works
until it became widespread in their speech. Still, they need to single out a separate book for it,
but their warnings about it are scattered in different chapters and issues, and as for talking about
it in studies, Modern grammar is almost too little.

Ibn Ashour is one of the commentators frequently cited in compositions that express a
subject and a predicate in a way that accurately represents the changes being explained in terms
of those structures, so | decided to look for this phenomenon in the books of interpretation. In
this study, | attempted to use a methodology that divided the study according to the types of
structures and arranged the Quranic verses from which the notice came from the chapters of
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the Holy Quran. A description of the phrase notification linguistically and idiomatically, then
a brief definition of Ibn Ashour and his origins.

As for the issues, they were as follows:

1- His saying, “Praise be to God, Lord of the All-Knowing,” between the creation and the
news.

2- Is the rule of repeating the indefinite.

3- Is a Statement of the derogatory noun.

4- Al-Zamakhshari’s opinion regarding the status of changing an adjective as a change of
self.

5- The opinions of grammarians about adding the word “month” to the signs of the
months.

6- The noun signifies proximity or distance.

7- The grammarians' doctrines regarding conjugating the predicate clause with (1)
connected to the f.

8- The advent of the beginner and the news are known for shortening.

As for the conclusion, I mentioned the most important results and recommendations.

Notice language and terminology

First: the notice in language:

Notice in the language means notification, and it is said: | felt it, i.e., | learned it, and it
is called notification; Because it has become a sign of Something (1), and the command informs
it: I inform it to it, and the slogan of the people: their sign in war, and it was said: Make the
people feel like this, they made a slogan for them to call.

It was mentioned that the Arabs used it during the Jahiliyyah, including the words of
the poet: ut to (2).

You lied; the House of God darkens its corner and Mecca, and the notification is in
every laboratory (3).

Conventionally, the notice

There was no idiomatic definition for it in the books defined by the grammatical,
morphological, linguistic, rhetorical, and jurisprudential terms. Al-Suyuti spoke about him in
his discussion of the twenty-four causes of grammar. The omitted from the end of the noun is
the alif (4), and Ibn al-Tayyib al-Fassi said: The notification is like the information in weight
and meaning (5).

Nobody had ever heard of this term before two modern scholars discussed it, stating that it
was a grammatical vowel that served as a sign signifying the use of two different words depending
on the context of speech (6). Accordingly, it is said that it is a grammatical reason that informs
about the reason for the debut of the term, whether singular or compound, in this way. The word's
idiomatic meaning is close to its linguistic meaning, and another definition can be inferred.

Ibn Ashour: his name, birth, upbringing, and death.
His name and birth date

Muhammad al-Tahir bin Muhammad al-Tahir bin Ashour was born in the year (1296
AH) in the suburb of La Marsa, north of the Tunisian capital.
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His upbringing

His father raised him in his arms and in the home of his maternal grandfather, the
minister Muhammad Al-Aziz Buatour, where he spent his formative years. Al-Zaytouna was
named Sheikh of the Great Mosque and its branches after obtaining a certificate of compliance

().

His death

He died on Sunday, Rajab 13 (1393 AH). He was buried in Al-Zalaj cemetery after a
life full of activity and authorship, leaving various compositions, the most famous of which
was his interpretation of Tahrir and Enlightenment (9).

Problem statement

The first issue
The Almighty’s saying: {Praise be to God, Lord of the Knowing} between the news
and creation and the benefit of following (Lord) to the word of His Majesty.

The audience of readers unanimously agreed on the nominal (Praise). The preposition
(Rabb) in the Almighty’s saying: {All Praise is due to God, Lord of the All-Alamin (10), so for
them, Praise is: subjective, and to God: it is genitive and dative related to the omitted news.
What follows it is an accusative adjective that follows the inflexion of the Majesty's word (11),
and (Al-Hamd) is a source that came with it instead of doing it in the meaning of informing
and the meaning of command.

The scholars disagreed on whether the phrase "Praise be to God" is a predicate or a
constructive sentence. And Ibn Ashour mentioned the grammatical notice in this argument
when he mentioned that one team concluded it was news. Those of them went that it is a piece
of news that remains on the predicate, and there is no notice in it of construction. Another team
went that the conclusion is news except that it is intended to be constructed. Considering the
predicate, the second doctrine: is that the conclusion is constructive and that the sentence
(Praise be to God) is news. The truth that cannot be departed from is that it is a predicate
sentence used in the construction. It indicates immersion, specialization, immutability, and
permanence. Al-Tabari referred to the fact that it is a predicate, but he meant by it the
construction (14), and to him is the money of Ibn Ashour. He inferred the accuracy of his
opinion that the Arabs had used Something similar to this composition, a predicate intended to
(15).

Ibn al-Anbari went to the view that it is a pure construction, in which there is no notice
of predicate, and that it is a formula that was transferred to the construction, just as it conveyed
the verbs of Praise and slander and appreciation in it: say, "Praise be to God" (16).

Most grammarians and commentators also agreed that the preposition (Lord of the
Worlds) and the word Majesty it follows should be used as an adjective to describe the character
(17). However, grammarians allowed cutting the adjective if there were multiple adjectives and
only one adjective. They also permitted cutting the adjective as the predicate of an omitted
subject or its object. Cutting a deleted verb with two conditions is acceptable (18).

The first: The fact that the accusative does not need specification or clarification;
because it is known to the addressee, and the other: is the adjective to praise, to glorify, or to
praise, or to insult.
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Subway mentioned that the adjective in which these two conditions are most eloquent
is definitive; Because there is redundancy in the diversity of sentences, so describing the
accusative with many sentences is more informative than describing it with a singular noun,
but they are interrupted to show that the accusative is dispensed with its adjective.

And this is verified in His saying, the Most High: {Praise be to God, Lord of the
Worlds}, for it was recited (Lord of the Worlds) with the accusative on pieces (19), and it was
permissible for Al-Kisa’i to read (Lord of the Worlds) on pieces as it is said: Praise be to God,
Lord and God (20),

And reading the pieces in (Lord) is eloquent; because the analogy permits it, but the
grammarians weakened this reading to the pieces with the presence of a conditional in it (21);
Sibawayh mentioned that he had inquired of Yunus about the reading of the accusative in
(Rabb), and he declared that it was good Arabic (22), and a good Arabic phrase used by
Sibawayh in what is below Other than him in strength, and it is understood.

This demonstrates that the choice of categorization in the adjective after the conditional
is expelled in that the adjectives were not specific to the one to whom they apply. They
characterize no one else, and this declension is few in speech, so Sibawayh did not explicitly
state it, and it's possible that he knew that it was known among the eloquent Arabs, so he did
not need to. He mentions or explains the attributes of God Almighty that He is the Highest and
He alone possesses the quality of divinity. He asserted that "The Lord of the Worlds" is an
adjective for His Name, the Highest, and that the Almighty adored His name as a caution
against subjective worth. Because the names are distinguished by the attributes of adhan by
respecting their original meanings, in recollection of (the Lord of the Worlds) and what follows,
this is learnt through the speech by way of the following (23).

The second issue is the rule of re-indefiniteness.

As was mentioned, what emerged from the disease of hypocrisy and what is added to it
is the increase in that emerging, and other disgusting things were born from it. Perhaps the
rebuke, Ibn Ashour felt the grammatical rule followed by the Arabists in their saying: The
return of the indefinite is an indefinite one. This came to him in interpreting the Almighty's
saying: "In their hearts is a disease, so God made them (25).

The commentators have pointed out that the disease described in the noble verse is a
metaphor for doubt and hypocrisy on the part of the hypocrites, but God called them ill due to
their confusion regarding religion; Because they express approval for the believers by saying,
and harbour animosity toward them in their hearts (26), and An envelope (in their hearts) was
made for the sick, as a sign that the disease was able to control it (27).

In his saying: God made them sick, it may be a causal or appellate emotion, and the
majority of commentators believe that the f has an emotion (28), and the predicate sentence is
connected to the sentence (in their hearts is a disease), and the benefit of informing it is that
God Almighty added another disease to their illness. And the increase was attributed to Him,
the Highest, with a proper attribution because He is the cause of it (29), So it is the second
disease other than the first, and it appears that 1bn Ashour had followed the majority in what
they went to when he said: "The denial of the first refers to diversification or multiplication,
and the denial of the second indicates that more is another disease based on repeating the
indefinite to the indefinite” (30), and it is permissible Al-Qurtubi and Abu Hayyan that the Fa'
is an appellate sentence, and the sentence is a supplication that has no place for inflexion, and
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its benefit is that God Almighty has increased the hypocrites' disease over their disease in the
face of slander (31), and Ibn Ashour rejected this opinion and said in it: It is an interpretation
that is not good, as it is contrary to the original in kindness with fulfilment; And because it is
not the habit of the Qur'an to address the insults of the hypocrites (32).

Ibn Ashour adhered to the grammarians' rule of repeating the indefinite word here. Still,
he later went back and invalidated it, stating that the repetition of the indefinite word that is the
same as the first invalidates the rule that the grammarians were using, which stated that if the
indefinite word is repeated in speech, it should be the second rather than the first. Perhaps he
did this because he wanted to show that it is a majority and that a majority is not excluded.
According to grammarians, if an indefinite word is repeated, it should be the second one rather
than the first. The negation of weakness and strength at the beginning of the verse refers to the
genitive, and the weakness and strength of the second mentioned are identical to the strength
and weakness of the first mentioned. The rule for repeating the indefinite is indefinite, and the
second was not the first; it may be inferred from what has gone before. It may only sometimes
be used when an indefinite word is repeated. For example, the Almighty once said: "36) The
second indefinite, which is a god, is the same as the first. Because if the second had been
different from the first, it would have been necessary to prove two gods, and in it, there is proof
of the plurality of gods, which is false, but the position of His exaltation from attributes."

Statement of the derogatory noun.

| feel the words of Ibn Ashour that the name of the sign is in His saying, the Highest:
in His saying, the Highest: {Those are those who have bought error for guidance}(38) It does
not mean contempt, as he said: "There is no indication of distance or proximity in this sign
until it indicates contempt arising from a distance” (39).

The principle in the sign name indicates a reference to it that is present in reality. The
reference to it is close, intermediate, or far away, and the names of the sign may deviate from
what was put to it for rhetorical purposes, including contempt (40). The opinions of the
interpreters differed in the syntax (those). Its purpose In the noble verse, the majority of
commentators see (those) as a starting point and (those) as an experience (41).

The principle in the sign name indicates a reference to it that is present in reality. The
reference to it may be close, intermediate, or far away, and the names of the sign may differ
from what was put to it for rhetorical purposes, including contempt (40). The opinions of the
interpreters varied in the syntax of (those) and its purpose. In the noble verse, the majority of
commentators see that (those) is a beginner, and (who) is its preference (42). Because it is in
the position of a chapter to inform it of the meaning and because it is the position of
emphasizing what came before it, which is one of the requirements of a chapter, Ibn Ashour
believes that (those) in verse came in their original form, without any indication of disdain, and
that the origin in it is that it is associated with (who) in the Almighty's saying: "And among the
people is he who says" (43). Arabs, justice has no meaning unless it has a purpose (44). Because
this is a style frequently stated in the Holy Qur'an, 1bn Ashour's perspective is considered. The
sign's name comes with the words near or far away, expressing humility and other things. And
from it, the Almighty said: "This is what you honoured on me, | see you" (45). Satan wanted
Adam (peace be upon him) to be the sole child, and the Almighty said: "This" to despise and
mock the life of this earth (47).

Al-Zamakhshari’s opinion regarding an attribute change as the change of essence.
As it was mentioned that al-Zamakhshari made a sentence (then you are those you kill)
with his notification of the opposite of what is referred to, Ibn Ashour claimed that the

Res Militaris, vol.13, n°1, Winter-Spring 2023 3082



Wi RES MILITARIS Social Science Journal

notification here contains a reference to a certain doctrine that al-Zamakhshari followed in
directing the meaning of the Almighty's saying: "Then you, these, kill yourselves" (48). Due to
the alteration in the qualities of the one addressee, it is intended to be a disparaging difference
for people to whom the speech is directed (49). They differed in their predicate, so the Basrans
went to the predicate (those) and a sentence that you Kill yourselves in the accusative case, and
the factor in it is the meaning of the verb in the noun of the noun, according to the majority of
commentators who have observed that (then) in the noble verse is a preposition that denotes
the ordinal conjunction. They cite the Arab proverb "Here you are standing," which they altered
to make the noun informative of the pronoun in the expression and the meaning of the
information of the situation, as if they had said, "You are the present." They also cite the
proverb "This is you saying such-and-such," and they do not want the speaker to define himself
to them by saying, "This is you." The case here is an imperative required by speech, and it is
not permissible to omit it because, by it, the meaning is completed. However, they intended to
warn him, and the meaning was: the present you (51), and they said: The evidence that the
sentence (you kill yourselves) is the case of the validity of the occurrence of the clear case, its
location, and the estimate (52).

Regarding the syntax of the verse, he cited two sayings from the Kufans. The first said that
(you) is a beginner and that (you kill) is its predicate. The second said that (these) is a caller from
which the letter al-Qaeda has been omitted (53) and that this is based on their doctrine regarding
the legitimacy of doing so with the nouns of the sign. The other is Tha'lab's doctrine, which made
the phrase "you are these™ a predicate and predicate as well, except that he made "those™ a noun
connected to the meaning of “those™ and the phrase "you kill" its connection, and the predicate:
"you are the ones who kill yourselves” (55). This is based on their doctrine of the permissibility of
denoting nouns being relative nouns. Ibn Malik permitted, and The Basrans are not permitted to do
what the Kufans are. Because they argued that it is preferable to stop on the denoting noun because
it is a complete noun and not connected like all other relative nouns, they stipulated in the
permissibility of the adjective coming in the sense of the relative noun that it be preceded by (what)
or (who), the two questions. It is, therefore, acceptable to combine it with a relative noun in the
following way: This is what we have with us is a horse, and they notice that the verb in the auditory
indication that the Kufans invoked stays where it came from to avoid associations that are
inconsistent with the original (56). Ibn Kaysan brought up the fact that (you) is a subject, the
predicate sentence (you kill yourselves) is a predicate, and (those) is a direct object with a predicate
on specialization with the pronoun (I mean). The predicate sentence is an objection between the
predicate and the predicate, whose purpose is to warn the addressees of the state in which they
reside. Ibn Ashour mentioned that it is a (59). Al-Zamakhshari brought up the fact that (then) is a
conjunction that denotes exclusion, that the phrase "you are these™ is a subject and predicate, and
that the reference to it is deleted after the noun of the sign, and that the phrase "you kill yourselves™
is an appellate that has no place in the inflexion. It was previously mentioned that the meaning of
the phrase is: "Then you are after that witnesses attendees, As it is said: "You are (61). And the
sentence after them immediately, and (then) for the hierarchical arrangement, is from the Qur'an
on which Ibn Ashour relied in weighing between the meanings (62), so he preferred the Basrans'
doctrine in directing the syntax and meaning in the noble verse. It was also mentioned that the most
obvious in verse is that the pronoun of the addressees is a subject, and the noun of the sign is its
predicate. Or a phrase that describes the circumstance that called for the information (63). That
contradicts the majority's assertion that (then) is a conjunction that indicates the ordinal
arrangement or the arrangement of information. What came otherwise they interpreted (65), which
demonstrates that the doctrine of Zamakhshari has weakness from two aspects: the first: is that he
made (then) a conjunction indicating exclusion, and that is if the events before it was prepared for
the non-occurrence of what follows it (64); and the other: He revealed (then) as a (66 ).
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The fifth issue is the disagreement between grammarians about adding the word (month) to
the names of the months.

Ibn Ashour here pointed out the meaning of adding the word month to Ramadan and
other names of the months and explained the opinion of Sibawayh and the investigators on that,
noting that the matter is controversial among grammarians; this came in the context of his
interpretation of the Almighty's saying: "The month of Ramadan in which the Qur'an was
revealed” (67). As it was mentioned that the names of all months are signs for them, except the
months of Rabi" al-Awwal and Rabi" al-Thani, then the word “month” must be mentioned with
them because the first and the second are descriptions of them. And this is how I feel the words
of Sibawayh and the investigators (68). Grammarians differed regarding the month of Ramadan
being an impromptu flag or transmitted from the source and the significance of adding the word
"month™ to it or not. Subway and the public see the permissibility of adding the word "month”
to the signs of all months. They did not single that out for a specific month, as they see that the
names of the months are signs. Ramadan They have an impromptu genus that indicates the
month of fasting and adding a month to it is by adding the noun to the noun. The evidence is
that the genus does not include the alif and the lam, so it is not said: | walked Ramadan (69),
and Ibn Ashour followed Sibawayh and the public on that (70). Al-Zamakhshari believed that
Ramadan is a transmitted knowledge and the source of the necessary verb (ramad). It was added
to a month and became a flag forbidden to be used for knowledge and to add one thousand and
one nuns (71). Because Ramadan is on the weight of (fallen), what was on this weight is not a
source for the necessary action. If that came in it, he was judged to be an anomaly. Because
Ramadan is a source that needs correct transmission from the Arabs, it is impromptu knowledge
that is more likely than being knowledge transmitted (72). Grammarians also differed in the
significance of adding the word "month™ to the names of the months or not and the effect of
that on the meaning. The adverb of time denotes the number, such as | walked Ramadan, so
walking is the whole of Ramadan. And in every day of its days, if it is said: I observed i’tikaaf
during the month of Ramadan, then i'tikaaf may be in part and all of it (73), so the Almighty
said: "The month of Ramadan in which the Qur'an was revealed" (74), by adding Ramadan to
a month; Because the revelation of the Qur'an was only on Laylat al-Qadr, which is one night
of the nights of Ramadan, and it does not include all its nights. ), and the doctrine of glass is
considered; Because the difference in meaning between the two uses is proven by extrapolation
and hearing from the Arabs, the analogy is impossible (76).

The sixth issue is the indication of the noun of the sign to Something that is not specific.
The origin of the sign name is a vague name given to a reference to it that the addressee
knows. The meaning of the sign is not clear except concerning it. The sign name may come as
indicative of a reference to it that is not specific; among them is the Almighty's saying: {He
said, "This is a boy who gives glad tidings" (77), so the phrase "This is a boy" is a sentence
that is composed of a noun with a predicate, and he was told about him by (Ghulam), which is
an indefinite noun. The reference here is to Yusuf - peace be upon him - when he was taken
out of the well. Still, the Qur'anic context does not tell him of his name in reality that he is
Yusuf. Still, he was told about him by the name of a noble person and that he was one of the
boys. There is a notice that what came did not mean to inform the listener of a specific person
but rather wanted to inform him of the occurrence, Something in which there is a pleasure for
the soul that he did not anticipate. This is what Ibn Ashour memorized and felt, as he mentioned
that the apparent fact that the noun of the sign in this place is not intended to denote a specific
entity but rather is intended to notify the listener that Something has happened that raises
unexpected joy (78) because the well has contained Something inside it The purest and pure
were not expected by the car, but they did not know the truth of who they found; Because they
imagined that they had found an enslaved person who had fallen into the well (79). It seems
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that the verse was mentioned in this format to serve the place and the context, so he came with
the glad tidings because the place required that; Because it is the place of glad tidings, and it is
a sign of happiness and joy, and a boy was denounced, and he was informed of him by the
name of the sign; Because of the ignorance contained in the fact that Joseph - peace be upon
him - was a prophet, and the name of the sign appears to indicate that it refers to a person
known to the addressee. Still, the context in verse indicates that it is not like that. Because they
needed to learn his name and who is he.

The seventh issue is the doctrines of grammarians in conjugating the predicate (1) connected
to the f.

| feel the words of Ibn Ashour regarding the issue of entering the fa' into the link in the
predicate of (the), which is connected with the waq’ah, beginning with His saying: {And the
rules are among the women who do not hope for marriage, so there is no blame on them (8),
then (0) that they give up He mentioned that the predicate was associated with the F in the
sentence (there is no blame on them); because speech has the meaning of causation and
conditionality; Because this beginner is a feeling of anticipation for the one who comes after
it, it resembles the condition (81). The opinions of grammarians differed in the syntax of this
verse. In the advent of the fa’a al-rabbit in the predicate, so Sibawayh forbade the entry of the
fa in the predicate of the infinitive with (‘1), and what came in this way from the verses of the
Holy Qur’an came out on deleting the predicate, Among them is the Almighty’s saying: {The
adulteress and the adulterer, so flog them} (82), so Sibawaih believes that (the) in (the
adulteress) includes the meaning of the condition in what is informing about the ruling and that
the predicate is omitted, and the estimate in it: from what is recited to you the ruling of the
adulteress and the adulterer, so he omitted the genitive, which is ( Hakam), then put the genitive
in its place, which is (the adulteress), in its place. Then he omitted the predicate, which is the
neighbour and the accusative, and the fulfilment with him in the sentence (so flog) is
appellative, so when the second sentence became appellative, it was not necessary to tell about
it because it is not correct to do a verb from the appellate sentence in the predicate that is
reported by other than that verb from another sentence, as well as the inflexion in (the rules of
Women ), Sibawaih said: This is if the connected subject is in the context of wisdom, statutes,
or stories (83).

Al-Mubarrad believes that (the) in the proverb: the adulteress, and the grammar of
women, is in the sense of (who), and it is a subject, and the subject noun in its connection is
like a conditional, and the sentence associated with the fa is the predicate of the subject, and
the fa in it is for the reward because the noun that is connected has the meaning of a
generalization, so it takes the status of a conditional, And entering the Fa in his experience is
like entering it in the answer of the condition (84). It appears that 1bn Ashour followed al-
Mubarrad here, and in his saying, the Highest: (And the rules are from women), he said: The
rules are a beginner, and the sentence that is associated with the fa is its predicate, and the
predicate is associated with the fa because it is in the sense of causation and conditionality, and
he justified this by the fact that the predicate is feeling the anticipation of what comes after it,
so it resembles the condition; Because the associative noun came to the meaning of
generalization, so it descends into the status of a condition (85). Al-Zamakhshari and Ibn Malik
believe that (the) in (the adulteress) and (al-Qaida) and similar to them is a connective noun
that includes the meaning of (who) or (what) of the two conditionals. They stipulated that the
connection be future (86), and Ibn Ashour rejected this opinion when he stated that There is no
need to claim that (the) in it is connected; Because the meaning of the associative letter does
not appear with the defining letter, although that is a lot in the words of grammarians (87).
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And it seems that the readers agreed on reading the noun (88) in the Almighty's saying:
And the adulteress and the fornicator, flog, and what came in this construction, and because
the noun mentioned above, if the verb used for it comes as an order or a prohibition, then the
choice in it is the accusative, not the nominative. To remove it from the base of the work, lest
the readers agree on what is not chosen in it, and their agreement is a definitive argument. 1
need an estimate: in what is recited to you the ruling of the adulterer and the adulterer, so flog
him, so he meant that it is their ruling, not their selves, but | entered the f in response to what
is in the speech of the generality, as it is not meant a specific adulterer, or an adulterer, In
particular, the removal of the adulteress is at the beginning, and the news is omitted (89).

Conclusion

After | finished the study, it is necessary to mention the results and recommendations
that the research reached, which are as follows:

1- The research proved that the attributes of God, the Almighty, specific to Him, which
only apply to Him if they are numerous and are meant to be praised or commended, so
it is not permissible to cut them to the nominative or accusative, but rather they must
follow the attribute which is the word of Majesty; Because the readers are unanimous
in following it, and their consensus is a conclusive argument.

2- 2- It appeared that Ibn Ashour had responses to the grammarians. From that, he said al-
Qurtubi and Abu Hayyan that the f in the Almighty's saying: "May God increase their
disease", is an appeal, and the sentence after it is a propaganda statement, as he saw that
it is a not good interpretation; Because it contradicts the principle of sympathy with
fulfilment in being a causal emotion.

3- It appeared that Ibn Ashour gives a ruling on a grammatical issue and then returns and
revokes his ruling as he did in the rule of repeating the indefinite one because after he
continued the saying of the grammarians that the second indefinite is different from the
first indefinite, but he went back to invalidate it in another place. He may have meant
that it is the rule of the majority and the majority. Refrain from expelling in every
sentence in which the indefinite word is repeated.

3- Ibn Ashour saw that the noun of the sign in the Almighty's saying: {Those who have
purchased error for guidance} remains on its true meaning. There is no indication in it
of distance to be contemptuous. Thus it is contrary to the opinion of the majority of
commentators who saw that the true meaning of the sign here has departed To a
rhetorical meaning whose usefulness is contempt. The weakness of his opinion
appeared due to the large number of reference names indicating contempt for the Holy
Qur'an.

4- Al-Zamakhshari said: The conjunction (then) in the Almighty’s saying: {Then you,
these, you Kill yourselves} indicates exclusion rather than ordinal order, and that the
change of adjective was revealed in it as a change of self, and it is a weak letter because
it contradicts the statement of the public in the conjunction, then The order of the news,
or the hierarchical arrangement, is useful, and to contradict it transmitted from the
Arabs in the way: Here you are standing, so the addressee is the one referred to without
change, and what follows it is erected on the situation.

5- The weakness of Al-Zamakhshari’s opinion appears to be that (Ramadan) is a
transmitted science, and it is the source of the intransitive verb (Ramadan) added to the
word month; Because the weight of Ramadan is (two verbs) and the infinitive of the

Res Militaris, vol.13, n°1, Winter-Spring 2023 3086



WIRES MILITARTS Social Science Journal

necessary verb does not come in this weight, and because Ramadan is an infinitive that
needs to be transmitted correctly from the Arabs, just as al-Zajjaj’s opinion was weak
in that the word Ramadan is in addition, and Ramadan in other words, with one
meaning; Because the meaning has been proven different between the two uses from
the Arabs.

6- It seems that the readers agreed to nominate (the adulteress) in the Almighty's saying:
"The fornicator and the fornicator, flog them." And because the accusative was chosen,
one is not the nominative in the preceding noun when the verb preoccupied with it
comes as an order or a prohibition; Sibawayh was compelled to deviate from it to
remove it from the predicate rule. Because recitation follows Sunnah, the readers must
agree on Something other than the chosen way.

Recommendations

1- The researcher recommends paying attention to the grammatical notice as it is a reason
for grammar in the Arabic language or one of its phenomena that are frequently
mentioned in books of interpretation and grammar books, and to take advantage of that
to generate titles that are suitable for master's theses, doctoral dissertations, or short
research.

2- The researcher recommends the formation of a committee that includes scholars
specialized in Arabic grammar to undertake the task of developing an idiomatic
definition of grammatical notice, as it lacks a definition in the books of ancient and
modern grammarians, and the Arabic language academies should supervise this
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